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FOREWORD
Because the Gospel has the power to éhange men into
"New Beings," it is extréme}y relevant for any age, The

New Testament has it as a central theme that men have been

.made "New Creatures," and have received "New Life," through

faith in the Lord Jesus Christ, Regéneration, howeveé, is
aﬁ event which is unfortunately.capable'éf various interpre-
tations and is continually misunderstood, Therefore é constant
re-examination of scripturet's teaching on this matter isvval-
uable, The purpose of this thesis 1s to bring Johannine and
Pauline "New Life" understanding into juxtaposition with the
hope that the docﬁmented findings herein will be helpful to
whoever studies them, This thesis maintains'that man makes
a responsible choice as he turns to God in faithl but it 1is
God that makes him a "New Creaﬁure;" that the birth of the
"New Being" 1s not achieved by baptism used as a magical
fite; that the one who receives "ﬁeﬁ'Life“ will realize

his reéponsibility'to 1ive a Christ-like 1ife through the
power of the love of God working in him; that because God

is righteous, his holy love must Judge sinful man, and thus
the acceptance of the "New Life" offered freely by the grace

of God 1s urgent, Thel"New'Lifé“.is a caricature of what it

should be if it means for the recipient only hope for heaven

therebye or a patient wait for some cataclysmic end of the

Faith includes an attitude of repentance,
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world, Because eternal life begins here andlnow,_the
quality of the life should be ma@e manifest in a notice-
able degree to those who would observe,  This"New Life"
should be & useful life, and not ome just resigned to let
God undertake responsibilities which are plainly our own,
What does the church in a meaéuﬁe lack today? I

- would unhesitatingly say, a sense of urgency about 1ts

méssége. From‘my own experience in which I went from a
belief in hell fire to a non-belief in hell fire, I know
the anguish of the min& that begins to question if the

- Gospel 1is, after all, a really pressing matter. The

answer, however, does not lie in a return to the urgency
of hell fire orations, Neither is our real concern to
pPresent Christianity as a means of conserving Western
civilization; or eﬁen to assure the perpetuation and
prosperity of our particular denomination, But the
preacher's message is urgeht and he must evangelize because
Jesus saw men either as "saved" or "1Qst;“‘as "born again"
or "not born again," - _ |

By the self7disélosure of Himself, and by His redemptive
act in history, God makes it possible for men to come into
@ certaln experience of His love and forgiveness, This is
what the preacher should earnestly desire for all to whom he
preaches the Gospel, The power of sin can be obéerved every-
where and the preacher should assume that a soul may be
irrevocably lost; possibly a personality will be disinte-~

grated if not rescued from evil, If the proclamation of the
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Gospel can prevent this by bringing the sinnér to a

"New Life," here then is where the preacher can find a

b

reagson for a sense of urgency about his message,
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Chapter 1

-

PRELIMINARY CONCERNS

LS

Regeneration 1s a subject which is right at the
centre of the 1ssues of contemporary theology. In the
teaching of Paul and John we find statements whichrare
capable of various interpretations regarding ‘the divine
initiative and man's response in the process of regener-M
aticn. Because of this, then, this first chapter attempts
to do two things- first, 1t seems wise to discuss very
briefly and unfortunately, incompletely, the 0l1d Testa-
ment and New Testament background to the concept of the
"New Life; " secondly, to approach in a somewhat specula-
tive or philosophical manner, the possibilities in the
regenerative process, Subsequent chapters will enamine
the Pauline and Hohannine corpuna | _

It is only in the New Testament that the concept )
of regeneration for the individual is fully developed 'iﬁ

Ezekiel we find the essence of people becoming “New Beings,“

-"I will sprinkle clean water upon you and you shall be

clean from all uncleanness, and from all youridols I will
cleanse you A new heart I will give yeu and a new spirit
I will put within you- and I will take out of your flesh the
heart of stone and give you a heart of flesh And I will

put my spirit within you and cause you to walk in my
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statutes and be careful to observe my ordinances."1

"Here we get, as never before, the idea of a8 new respon-
siveness of heart divinely produced--the essence of regen-
eration,"2 but the "New Life" hefe has primarily a mean-
ing for the national hopes of the nation rather than for the
.1ndividual. But from the time of the prophets, the impor-
tance of each human personality began to be stressed, snd
after the Exlle, the New Testament experience of regener-
ation was virfuelly anticipated, Psalm 51, was probably
used in corporate ritual with'the speaker speeking for

the nation and it may be even pre-exilic, but notwith- -
standling this, the lofty appeal iﬁ“verses 10 and ll speak

the language of the "New Life-” "Create in me a clean

1
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heart,o God, and put a new and right spirit within me.
Cast me not away from thy presence, and take not thy holy
Spirit from me.
Conversion 1s not the same thing as regeneration, or

' becoming a "New Creature,“ or "being born again,“ or enter-
1ng 1nto the "New Life " Gonversion by itself is an incom-
plete process, In both the old and the New Testaments,
'convert' 1s used as a synonym for 'turn ! and answers to
the same originals. In Isaiah 6;10, the verb form 2 7LU
is used and is translated 1n the King James version: “and

understand with their heart and convert, and be healed "

1 Ezektel 36; 25-27

2 7.V, ‘Bartlett, "Regeneration," A Dictionary of
the Bible, p. 215, o ) -
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’while'in‘the Revised Standard version we read; "and under-

stand with their hearts, and turn and be healed." The
Revised_standard version here has the most literal trans-
lation, This passage is quoted in John 12:40 anﬁ the verb
form is éTrirTF& P« meaning to turn about or upon,
The kiﬁg James version translates a\—T/?V?’ pwTIV  gg

be converted and the Revised Standard version simply

says turn, This turning must of necessity~be from something

to something. "It seems equally natural to make the former
aspect coincide with repentance, which is turning from evil,
and thg latter coincide with faith, which i1s turning to
God,"l Conversion on itsrnegative-31de iszrepentﬁnce and

on its positive side it is faith, Expressing this same

idea in purely moral terms, we can say it is turning from

~evil to good,

It is important to note, that this turning is almost

ihVariably an act of man.2 1The following passages suggest

this:s "As I live, says the Lord God, I have no pleasure in
the death of the wicked, but that the wicked turn from his
way and 1life; tvurn back, turn back ( 727 W )4 from your
evil ways;"®  "yplegs you turn;“4 "When you have turned

again; "0 ete, To say that man does‘thg turning is not to

1. C o4 ' N .
J.S. Banks, "Conversion," A Dictionary of the
Bible, p, 478, | . \

2 ,
Loc, cit,

3 Ezekiel 33:11
4 Matthew 18:3

5 Luke 22:32
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‘say‘fhat a supernatural force 1ls thus eliminated from
influencing this process, If the claim is made elther
that man turns solely by his own initiative, or that he is
turned without any 1n1tiative on his part; is any‘féligion
left at all in the process? Sinful man then does the
turning, but the power by which‘he 1s influenced to turn
is ultimately that of God, As regards man's pért in his
cénversion, this is a moral change in his nature: as
regards God's part in man's regeneration, this is a

matter never to bq fullj explained, Turning, is then;
not complete 1n itself, for God in his mercy acts and the
siﬁner experiences justification, forgiveness, consecration,
and sanctification.l.'

While turning is an act of man, it is wrong to think
that a neat bounéary has been set between what man does and
what God does, in the act of éonversion.¢ Man is never out
of relationship to Géd whether he has turned or not, This
relationship has no boundaries:which could enable some
heavenly‘bookkeéper to say>any‘one'man was_cdoperating
with‘Godkto the extent of saj, 153, A feiatioﬁship between
God and man like human‘relatiqnships is creative, This
creative relat;onéhip‘has no boundaries but is mutually
interpenetrating. Jesus tédght us to regard the relation-

ship between God and man as one between a heavenly Father

: 1 It 1s probably only accurate to sugéest that
sanctification is never complete in this life here on earth
as we know it empirically, But this is a problem which is

better left for the chapter whichc8iscusses the " "
and othies. e ANew Life
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and his‘child. The aﬁalogy would break down if the mind of
the human child 1s’cemp1efely dominated by the heajenly
Father, For the Heavenly'Father, as for the human father,
the turning of the child to him in love, compelled by the
creative interplay of their personalities is indeed a
preciousething. vThereqis jey ‘then, in heaven, when the
sinner turns to God in love, for that person makes his own
decision compelled only by the 1ov1ng relationshlp between
two beings, God and man,

Paul's most characteristic ‘description of the regener=
atlion process is tdying and rising with Christ' and with
qualifications® that of the Johannine writings is fborn
again,! Exactly how the Ghristian 'dies and rises again
with Christ,!' or how he 1s 'born again' 1s very difficult
to state precisely. Assuming that this: can -and- does happen,
we then face the problem of what is the. difference between
the 0ld man and the new man, "Of all the theological ideas
regeneration is probably the ‘one which has had the most
unfortunate history, ue To express the complete change
between the non—Christian state and that of the new
Christian the figure of the "new birth" is very ept But
if this idea is to be pressed to 1ts extreme development it
can be stated that man bas no more to do with this second

birth than he had with his first birth ~In this case, man

1 See page 11,

2
James Denney ”Regeneration " Dictionary of.
Christ and the Gospels, p. 483, | L

.88331388588383?333833333??3333?3QWIWTTTTT”“
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1s a mere passive creature who is acted upon by God and who -
does not cooperate with~God as the change 1s made, Fﬁfther,'
there is no halfway position possible in this supernatural
chanée, and:man 1s either reborn or he is not, and until
this happens he can kﬁow nothingkéf Faith, Justificatlonm,
ete.,1 the marks of the "New Lifg.“ While thq motive ‘
in this type of’thinking is that oniy Gdd‘can giée a real
basis to Faith; the extreme theology which éan‘be devéioped
is a delusion, If man's'transférmatioh in regeneration is

a complete transmutation of nature, and as a result of an
act of God~dnly, then the psychblogical continulity between
the o0ld man and thé new man has been deétroyed, This is
equivaleht to claiming that'the old pérsonality>has died

and a new personality has been cfeated, or thatithe change A
is completely metaphysicgl.‘}ln thisvproéess man hasg haa no
part in the turning and so the méral_and’?eligioﬁé nétufe

of thevexperiénee hag beeﬁ sﬁéQ§ssful1j‘éliﬁinatéd; Nelther
Pauliné nor thaﬁniné writings‘will supportlthié eXtr;me

position, ' ' I

1 Norman H, snaith, in The Distinctive Ideas of the
0ld Testament writes; "Righteousness 8 a result of salvation,
and not a condition of it, It is one of the fruits," p, 164,

We hold therefore most strongly that, according to both 01d
and New Testaments, God does not require righteousness as s
condition of salvation, neither actual, nor imputed, nor o
imparted, He requires faith, and faith alone,"™ p, 165, This
issue will be raised again in the chapter on ethics

*
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Chapter 2.
" THE' CREATION OF THE "NEW LIFE"

In the Pauline writings, the Apostle Paul never
;peaks formally of being born again, He scarcély thinks
of his owhmexperiencé as being one’which went from the
uhregenerate tp the regenerate, Paul's conversion
experience was so startling and the struggle so abnormal
that it couldn't suggest anything so natural as being
"borh again."l It is in the Johannine writings where we
read "born again," This is the language which describes
the pfocess of regéneration. But Paul's teaching'is 1n‘
essential harmony with John, however, for herekjésus is reported

to have made the claim that no man can come to the Father

- except through the Son.? This 1s'a Christ-mysticism, = It

was the experience of Paul, for he had died with Christ and
now lived through faith in Christ, He had thus become a

"New Greation" and this "New Life" was without a doubt

~ obtained through Jesus, This is stated very cleafly in

Galatians 2:20, "I have been crucified with Christ; it is

1 "Conversion" or "turning" fails to describe
Paul's experience unless you say . he turned from the law to
faith in Christ, Paul, while he had been a good Pharisee
and as to righteousness under the law blameless, (Philippisans.

33:6) would certainly believe that he was a true worshipper

of God, Therefore, it would be ridiculous to say he wasg
converted from God to God, If Paul was under the law bleme-

less, can we say he was converted fmom sin to good? Probe-
ably it would be better to say Paul was converted from ’

reliance upon his own righteousness to reliance upon Christ,

2 John 14:6
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no longer I who live, but Christ who lives 1n'me; and the
1ife I now 1ive in the flesh I live by the faith in the

son of God, who loved me and gave himself for‘me.“ While
unlike John, Qe never speaks of being "born again,”“his,
ucual expreésionS'a:é in the following termsg- "the old

man and the new, of the natural and the épiritual, of -
being under lawvand under grace, in Adam and 1n‘Christ,

or dead to sin and alive to God."l John while never using-
the term regenerétion, virtually does so in the phrase
Vevvy Onvirt Cbvw OV, ~which is best rendered
"born anew,"?  "Thig shade of thought, while proper to

the context, and while probably appropriated by St, John

as the root of his own thinking on the matter, 1s not theA
one most characteristic of his own doctrine. It is not

so much. the fact of a new beginning in the Christian

life, as the 1nherent nature of that life as due to 1ts
Divine origin, ‘that occupies this writer's mind His
favorite emphasis 13 to be seen 1n the phrase ' to be begottenk
of God! (Yevv:; 0771/” £k Tou Ggov )" 1t 1s

theh, in the sense that those who yieldéd themselves to God

- as he came to them in Jesus Chfist; are.“born‘anew," that we

) S - : '
James Dennw, op. cit,, p., 487

2 John 3: 3,7 This is a somewhat rare use, but if
it is to be rendered "from above" 1.e, from heaven, Nicodemus
ought to have wondered how it was possible for anyone to be born
"from heaven," but this he did not say, (c.p. J . H, Thayer,’

Greek-English Lexicon, p, 52)

3.3, V, Bartlett, op, eit., p. 219,




o
s

K G
d

|

-3

k)

a3

3

’.

T ORE 0 e IR Al e e Ay 8y R
4 G 7. 3 ' {3 (3 G

WO
£ £l

Y

B3

,Ww(ié;piwﬁ

should understand this passage, This ylelding is not to be

1 In both Paul and

considered a metaphysical doétrine.
John the "New Life" is something which affects the whole
moral nature, "We cah only say that God works .in thé
hearts of men through Jesus Christ, In ways that afe '
beyond our tracing; like the motions of .the wind, He
breathes His Spirit into them and cleanses and renews

them.“2

But, on the other hand, there ig in John a

" certaln elusiveness about the actual teaching of the

. spiritual rebirth, Nlcodemus could no doubt have under-

stood a moral change without too much incredulity, When

he asked the question, "How can a man be born when he is

01d7"3 he must surely have had in mind thet the discourse

with Jesus was leading towards a doctrine which would .have
stopped at nothing less than a'transmutation of nature,

Anything produced from flesh is still flesh and there is

" no evolution from flesh to Spirit.4 Before a man can

therefére hope to participate in the 1life from above,
there must be some change in his being Whicﬁ'brings him
into affinity with the nature of spirit, We go too far,
however, if we read into this a discdntinuity between the
old personality and the new personality, It is true that

the man has been "born again," but this magical change is

1 8.F, scott, The Fourth Gospel, pp. 280-1

2 Ibid,, p. 281 .

3 John 3:4

4 E.C. Hoskyns and F.N, Davey, The Fourth Gospel, P.204.

.
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more in the nature of an addition which means he now
"Possesses affinities, lacking in ﬁim bafdre; with the
supersensible worid. He»'canhot see the kingdom of God,
--he has no receptivity for the life imparted through
Christ, tili he has undergone thisvessential change of

nature."l

a trustful experience of falth in Chrisk until after being
"born again." Faith and the "New Life" are not separated
by a time seQuence but coincide asg a mﬁtually interpene-
trating relationship between the Heavenly Fathef and his
earthly‘child. |

gn the regeneration teaching of St, thn and St, Paul
we find a difference of emphasis; Paul thinka primarily of
a regenerate man becoming a new moral creature, Through -
adoption (vV(9oC¢&sr (¥ ) a transition is made from the states
of serfdom, wretchedness, alienation, death, to a new status

or gondition2

upon men's emancipation from tthe bondage of corruption' in

tthe redemption of our body'3“4 In John, the stress comes

upon the intrinsic nature of the 'eternal life' .and the Wonder

of the Divine origin.5 There is something infused into the -

1l gF, Scott, op, cit., p, 282
£ Galatians 3; 3,5,7. Romans 7:24; 8:6f,14
S Romans 8;20-23

4 7.V, Bartlett, op. cit,, p. 221

5
chc= citl.

‘This is not to say, however, that man cennot have

80 that the full effect of such adoption waits )
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soul;of man which henceforth makes his personalitjvhew,
although he is still the same person, John comes nearer
than P;ul to losing the psychologicai.continuity bétween
the once born and the twice born, ‘But Paﬁl and John are
in essential harmony, however, for we must note ?au;'s
&i#tinction between "in the flesh" and "in the spirft."_
In Romans 839, Péul Qays, "But yqﬁ arevnot 1n‘the fiesh,
you are in the Spirit, if the Splrlt of God really dwells
in you," Since Paul often speaks of TVEV/M ¥ as meaning
the controlling element>1n man's nature we are apt to read
this verse as still rgferring to man's spirit, Actually
the 8pirit of Godl(ﬁrV€bvjk'.C7f””) as 1t brings "New
Life," invades thebgafthly spirit énd.transforma’ahd
changés»it. Thus Paul and John really supplement each
oﬁhar. In the writings of Paul, however;-one always has
the feeling that the "you" is still définitely "you“ and
thus the suggestion of the'metaphyaicall change‘of ﬁefsona;Q
ity 1s greatly lessened, |

. ; This is not to suggest Paul or John were
concerned with the question of "the metaphysical®™ as pres-
ented in this thesis, They were, however, concerned to
describe their own and the community experience of the
"New Life," 1In our attempt to interpret this in their
writings, the word metaphysical 1s at times useful,
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Chapter 3
'REGENERATION AND BAPTISM

ﬁées the rite of baptism in the Christian religion"
perform the same function as one or cother of the wvarious
rites in pagan mysticisﬁ? If the "New Life" comes’through.
a sacrament then it 1s a mefaphysical change with fhe moral
element eliminated, and this is what happens in the mystery

religion rites, >That'1s not to say that moral goodness 1is

-not a resgult or aim of the mystery religions, In the

Orphic religion, for example, the 1niation.r1te marked the

 formal entrance upon a new way of 1iving. "Following the

,1n1tiqt¢ry rites was the rigid discipline of a life-long

asceticism that.included purgations, fastings, and freedom
from bodily contamination, as well as certain elementary
moral requirements."l ~In this case, the change as it finall§

came to be was accomplished by both- an initiatory rite and an

acceptable 1life until finally the Orphic became "God from man,"%:

In the rites of ‘the Great Mother a man could be taken all the

‘Way until, "He himself became Attls, a god, mystically united

as a divine love to the Great Goddess,"® These changes are
certainly metaphysical,

Since both Paul and John connect the "New Life" with

l .
H,R, Willoughby, Pagan Regeneration The
Unlversity of Chicago Press, 19é9) P. logr &

2 ILoc, cit,

5 Ibid., p. 129
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baptisml some schole?s aeeume_that’tne rite of baptism
fulfills the same function eslthe'ritee of the Graeco-
Roman\myetery religionsﬂlﬁTnis,ie'the positieniwnich.»
Merganwtakee;reSpecting“Paul;;{"Andsin the Mysteries, as
in Paul,,the result of the experience was-a\radical trans-
formation-. the believer died to his mortal life and was
}reborn as a _child of eternity. _In{bethwceeegi‘moreeyer,'
thevexperience'stoed in eleee eonnection witn e,sacrgment--
in the one case with the sacranentuof initietion; in the’
other with that of baptism.(Remans G:Sff.)f Theee are no
cesual resenblances; and ityis impossible to resist the
conclusion that in this matter the Apostle was a debtor to
the pagan religion of his time, n2 ‘Albert Schweitzer holds
that baptism according to Paul had the mysterious power of
allowing the believer to enter the "Community of God, “5
But .strangely enough,.Schweitzervdenies that Paul is influ-
enced to any great extent by Hellenism' Schweitzer is thus‘
in the strange position of having made a sacramentalist out
of Paul and yet unlike Morgan he does not find the root idea
of baptism's regenerative powers in paganism.

schweitzer attempts to bolster his argument by claiming
that baptism must be efficacious in the way he claims because

-1 Romans 6:2ff, Colossians‘2:l2, John 3:5

2 : ‘
“ W, Morgan, The Religion and Th
p. 141, | s | s = g2 , n . eology of Paul,

A, Schweitzer, The Mysticism of Panl the

Apostle, p, 116,
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Paul says in 1 Corinthians 15:29 d"...If the dead are not
raised at all, why are people baptized on their behalf?"-
What actually could happen in the case of vicarious bap-
tism of a dead person 1is difficult to state Does Paul
mean that the rite changes the status of the dead person
in some manner9 It seems more reasonable here to advance
the theory that Paul is not in anyway approving of the
practice of baptizing dead people.' But since his opponents

in the controversy do this,1

Paul does not hesitate to
,remind them of their very own actions to win his point

‘So we should be careful not to assume that Paul approves or
thinks that baptizing the dead has any value. Possibly some
concept of Hebrew corporate personality may be involved here
where the member belongs to the body of the elect whether dead
or alive, That it proves, however _that one dies and is.
raised with Christ through baptism is doubtful

' The question should now be faced What then did Paul
think happened in baptism? It was the Church of course,‘
not Paul, that first began to offer salvation through the

sacraments. By becoming a sacramental mystery cult

1 At least their approval of this is implied in
Paul's question: “otherwise, what do ‘people mean by being
baptized on behalf of the dead? If the dead are not raised

at all, why are people baptized on their behalf?" (1 Corin-
thians 15:29) .

‘ e Possibly christianity developed this feature
from within itself, But who can estimate precisely the
formative influences which worked upon the early Christian
mind, If the Pagan religions were part of the environment,
they might well be expected to contribute,

R
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Christianity borrowed from the Pagan mystery religions,

"But it 1s not proper to say that Paul_himself was in any

way a borrowerifrom the mystery cults, When Paul spoke

of baptism as involving men:in_the death and~resurfecfion 3
of Jesusl he did not mean that the effects were produced
opus ogeratum 2 For Paul the precondition of baptism was

for the recipient to confess his sins and to accept’ the

love of Christ, In Oolossians he says about this ordinance,

"you were buried with him in Baﬁtism, in which you were also
raised with him through faith,..." Faith is the key word
here, Because the church then, made baptism operate in

a manner of a pagan sacrament, is no reason to reed this
into Paul, As Anderson Scott says, "The whole character of
Christianity, the Christianity of Paﬁl, would be falsified

if the salvation which he proclaimed were a salvation to be

obtalned in the same way as salvation through the mysteries,

through the valid celebration of a rite and not through the
joyful self-committal of the whole personality to God in-
Christ, which is 'faith.! Ahd it is difficult to resist

the conclusion ﬁhat some scholars have allowed themsélves to
to be persuaded that this change took place in the mind of

Paul on evidence which in any other connection they would

SRR AR ERER R R R EEERRRR R R

1 Romans 63 3=4
? James Denney, op, cit,, p. 487

® Colossians 2:12
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have pronounced to be ihsufficient."lA Pr, Scott concludes
about this matter: "The'influencé\of Hellénispic thought
upon SE;‘Paul's interpretation.of'éhristianity wasvnegli-
éible. "So fa?Vés the content of his feaching was not due
to ‘the fact of Christ, its content and also 1ts forms were
dgrivéé almost exclusively from JUdaisﬁ.“2

| "As”Bultmahn'éo"CIeérly puts'fhe~question, "If
baptism gfants pafticipatioh in the death and resurrection
of.JeSus, does it déwso in anotherfwéy than the word pro-

claimed and heard in faith?"® Bultmann feels that Paul

’failed to free himself completely from the‘mysterychn-

ception of sacrament as having a meglcal effect, because
he does not contest the practice of baptizing thg,dead.4
"Nevertheless, he by no means unconditionally attributes

magic‘influencedto babtism~as if receiving it guarénteed

salvation,",5 Baptized Christians are warnedf "Therefore

let any one who thinks that he stands take heed lest he
fgll.“6 But baptism is subordinate to the preachingiof
the word, for Paul says: "For Christ did not send me to

baptize but to preéch the goﬁpel."v_ But,Bultmann does -

1 Charles A, Anderson Scott, Christiahity

According to St, Paul, p,. vii, Quoted in Rolston, Consider Paul,

2 Ibid., p. 14

3 R, Bultmann,‘Theology of ﬁhe New Testament, p. 311

4 see page 15,
5 R, Bultmann, op, cit., p. 312
6 1 Corinthisns 10; 1-12

7 1 Corinthians 1:17

o
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{

see something objectively happen in Eaul}s conception‘of_
baptism, and "as\acgeptance Of'thewword_in falth is the |
acknowledgment,offghe Lord who is speaking in it, so |
baptism also bringé‘a man under the domination of'the' .
Lord.“l"This ébﬁnds very much like a statement which
claims that the "word" is equalled by baptism as a
vehicle of‘salvation.' The following sentence about’
baptism suggeéts this even more strbngly: "But the
appropriation on his part is the same as the appropria-
tion of the salvation-occurrence when it comes through

the preached word.'.‘2 It can be clearly perceived in
theory, that as a ﬁan appropriates, or accepts the "Wbrd,“
God by the Holy Spirit makes that being a "New Creation.“
But to suggest that the same thing can happen with bap-
tism, seems to overlook the fact that baptiém can mean

nothing without the meaning which the "word" gives to

it, In this case, the appfopriatiOn is always of the word:

s

not of the baptism, If this distinction is not made, then
it would seem that the reformerts effort te proclaim

God's working through'his "word" as a greater miracle

than the sacraments of the Roman Church, has failed.
Bultmann claims, then, something objectively done for

the one being baptized, “BaptiSm_certifiés to him part-
-icipatiop in thévsalvation-occurrence, the death and

resurrection of Jesus, It, then, makes the salvation-

1 R, Bultmann, op. cit., p. 312,

2
Loc, Cit,
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occurrence present for him just as the proclaiming word
also does, only this time with speclial reference to him,
the one being baptized, as‘valid forgﬁim.";) Actuallyithgse
claims of the objectivity»pf'baptism are_irrelevant; if we -
believe that faith in the specific sense in which St,
Paul ascribes to it saving quality, is evokéd by preaching,
by the proclamation of Christ and of Hiﬁ as(crucified.z'_
We have been trying to answer the question, what did

Paul think happened in baptism? ,The answer thus far has

. been given in a purely negative manner, Perhaps the

question would be more profitable if reworded as foilows:
What for Paul, was the purpose of baptism? The opening
verses of the sixth chapter of Romans give a géod discussion
of this question, Bishop Nygren interprets Paul here to

say that "In Adam" we are all members of that great organism,
the one body of humanity,® "But ndw,,through baptism, we
have been incorporated into Christ,"4 "We died to sin,"
says Paul (verse 2)., When and how dia thaﬁ take ﬁiace?

It happened in and through baptism according to the apostle,
Therein the Christian died with Christ, aﬁd was buried with
Him; and fﬁrthermore, he therein arose with Him.“5 Nygren

maintains that Paul means that what baptism symbélizes

actually happens, "and precisely through baptism."6 By this

1 R, Bultmann, op, cit,, p, 312

2 C.A.A. Scott, op, cit., p. 29, ~

3 —
Anders Nygren, Commentary on Romans, (Phile
adelphla; Muhlenberg Press, 19493, PP, 232,3, » |
4 -Ibig., p. 233

5 TIbid., p. 234
6 Ivid,, p. 233,
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Christians become a member in Chris;'s body "and henceforth
belong inseparably with the Head.v{ |

In no uncertain terms, Nygren has described a magical
rite, - Something has objectively héppened through the sacrﬁé
ment of baptism, Professor Burrows, however, comes to an
opposite conclusion which is much more congenial to the
position of this thesis. After pointing out‘that the lang-
uage of Paul here suggests initiation ritesldf the mystery
cults, Burrows says; "Since Paul elsewhere lays no stress

on baptis_m,‘2

1t 1s difficult to believe that he thought

of the experience of union with Christ as bound up with the
rite of baptism, To judge by the narrative in Acts 9 1718,
it had not been so in his own case, It is.pcssibleb_indéed;
that in Roﬁan3'635ff.,Paul’refers,t0~the inner experience
of “baptismbinto death" and not at all to the ceremony, 1In
- any case what Paﬁl says repeatédly about circumcision (see

- especially Galatians 5: é-lz)rapplies with equal force to
baptism as a condition of salvation," S This 1s well saigq,
but unlike phe contribution of BiShop Nygren, has nothing

to say about the purpose ofvbaptism for Paul.

For Paul, as for all early Christian teachers, the
purpose of baptism could be explained as the initiation .
into the body of Christ, - "The question of the validity
of baptismv&part from the consclous assent of the baptized

person’does_not_ar;se. Nor would 1t have been natural for

1 A Nygren, op, oit., p. 234

2 ep. 1 Corinthians 1: 13-17

The Westminster %rggs?ufrow? 2 giline of Biblical
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Paul or any contemporary to consider the question whether

" falth without baptism made a man.a member of Christ's Body,

while the case of a person seeking baptism without faith
(however rudimentary)‘weuld have seeﬁed too abnormal to

deserve notice.“1> The fact that a person has submitted to

" baptism would in a way be a public profession of faith, In

this case, 1t would be perfectly 1ogicai'f6r Paul to remind
them that, whenAthey stood up to recelve this sacrament it

was an acknowledgement that henceforth they Would live a

‘ "New Life." Actually, the whole matter of baptism in

Romens, Chapter 6, has been introduced while answering those

- who feel "sinning greatly" might'give grace, its greaten~work

to the greater glory‘of’God or by. presuming that grace had.
already performed its perfect work and that there was no
further need to be concerned about strict moral living.2
Paul uses much the same tactics when he writes to Galatians.
regarding their attitude to the law in thevlight of faith,
"For in Christ Jesus you are all sons of God, through faith,
For as many of you as were baptized into Christ have put on
Christ,"® Here there can be no doubt that the way one
became a son’of God 1s through faith, Sj ﬂ&@igfhcj Bl
that they had sought baptism is visible proof to all who
would observe that they had clothed themselves in Christ,

Thus “baptism with water 1nto the name of the father and of

1l
.~ CH, Dodd The istle of Paul to the Romans, (Lon-
don: Hodder and stoughton, 1934) p, 86,

2 Elias Andrews, The Meaning of Christ for Paui, p. 89,

3 Galatians 3;: 26,27,
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the Son and of the Holy Spirit is the s;cramgnt by which
are signified and sealed“ouf union to Christ...."t _

Major Protestant dehominations today baptizebin in-
fancy,‘-Bht upon joining the church, those Who were thus
previously baptized, have now taken & step which siould
be significant for the "New Life," After public pro-

fession of faith,fthey haVe’definitely committed thémselves,

and the member and non-member of the church alike, expect

to see some evidence of the "New Life," Would it be taking
too great a liberty to paraphrase the words of Paul® to
apply to this modern situation? "For in Christ Jesus you
are all sons of God, through faith, For as many;of you as
have been recei#ed into chﬁrch membership (gave evidence
that you) have put on Christ," Since faith for Paul, as
one becomes a son of God includes dying and rising with
Christ, this should also be an expression of the meaning
of joining the church--even as the rite of baptism 1s the.
genuine expressién of 1life "in Christ," If this is true,
those baptized in infancy who profess‘faith“when Joining
the church must recover in the present, the full signifi-

cance of a baptism in their childhood, That is why"the

church is under the most solemm obligation to provide for

their Christian 1nstruction,"5

When we turn to the fourth gospel we find teaching

1 9 3-0 0 0 9033393093393 09 9333939990333 9BI32322393230 09399

1

United Church Manual, Article XvVli, 1, p. 18, : .

2 Galatians 3326, 27,

S United Church Manual, Article Xvi, 1, p. 18.'
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_that 1s sometimes interpreted as a thoroughly sacramental

view of baptism, Regeneration seems to depend upon both
the water and the spirit.l But the teaching here must be
consldered in the 11g§t of the relatidn between Jesus aﬁd
John the Baptist‘ A certain ﬁalué is graﬁted to the
baptism of John, although its formal inadequate character
is duly emphaslzed, "2  The water baptism 1s actually con=-
trasted with the true baptism of the spirit, In both Paul
and John we must remember that their baptism passages did
not refer to infant baptism but to penitent and believing
Christians, Under these circumstances both writers saw
baptism as an ordinance which gatheréd into 1t the whole-
meaning of Christianity, For John it could be truly -
thought of as faith confessing itself, but that any object-
ive value is thus shown to be in the rite, 1s dubious,
John here accepts the ordinary Chufch doctrine which
maintains the efficaéy of the rite of baptism, butvhe
attempts to gilve baptism a spiritual meaning, "By |
attaching the profoundest Christian ideas to a formal
ordigance, he invested the ordinance itself with a new
value, so that faith, in increasing measure, came to

centre upon it,"® That John meant to stress that the

'spirit is the lmportant matter, rather than water, can be

gathered from the fact that closely following verses in
this passage mention only the spirit: "that which is born
of the Spirit is spirit;" ®go 1t is with everyone who

is born of‘}he'Spirit."s The following quotation from

Hoskyns and Davey verifies the conclusion‘reached regard-

Z 1 John 335

2
E,F, Scott, o cit., p., 129 _
3 Ib1d, . p, 13B P2 =0 o 5 John 3.9
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ing John: "The Evangelist 1s, therefore, not introducing

the language‘of regeneration in order to accommodate
Christianity to the soil of Hellenism, where immortality

was supposed to be conferred by sacramenféi regeneration;

he 1is father_confrqnting the vislible Christian pradtice

and experiencé of baptism with that invisible and spiritual
baptism ﬁhich 1svthe miracle of God."; |

E.C. Hoskyns and F,N, Davey, op, cit., p. 214,
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Chepter 4
MYSTICISM

Mzsticism and Hellenism

‘Words are inadequate to describe the t&pe of
religious experience which lies at the heart of the
Christian experience, The oﬁe wofd which comes closest
to describing this 1is mysticism,l Unfortunately mysti-
cism means something other than Christianity to séme who
associate this wéré with only the\classical pagan mystic,
What,‘then, is the relation between Paul's mysticlism and
that of the mystery religions? Paul's m&sticism stands -
by itself and differs from that of the mystery religions
in two important aspects: "first, as>regards'the human
factor, there is a conspicudus absence of any idea of
absorption in the deity, .... The will is a factor as
potent as emotion, Paul's flife hid with Chris{: in God!
i1s a 1ife of active fellowship.with Christ.iaSecondly, as _
regards the Divine factor,'in the mystic fellowship the
faith-mysticism of Paul is faith grounded 6n-an historic
Personality to whose love failth is the necessary résponse.
The Christien who 1is "In Christ! fina_s himself in fellowship .

with a Person, and is not lost, as in the mysticism of

Philo or Neo-Platonism, in the ocean of the Absolute,.nor,

1 : ‘ '
F,C, Grant, An Introduction to New -Testament

Thought, p, 251,
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as in the Mysteries, does he undergo divinization He
becomes like Christ but never Christ, "l

If Paul's doctrine is not mystical in the Hellen-
istic_mystery'religion sense, we may well askvthe Quesﬁion,
is itlmystical at all? Adolf Deissman has something to say.
about this which is helpful, He names two types of mystics:
the one type is the mystic who reacts in response to the
action of God; the other type is the.mystic who by his'own

2 Paul he

action endeavours to produce diviﬁe reaétion.
feels, is a reacting mystic who answered two questions for
himself:; "What has God done? and, What have I éx_perienc‘"ed?"3 |
Dr, Deissman believes the religion of Paul is thus quite |
simple, It amounts to communion with Christ and 1n Christ
the unfathomable mysteries of God's mercy become clear to
him; "that 1s his experience of salvation. In Christ,
he comes to an-entirely different judgment of himself,
and that i1s the 'New Creation' "4 |

- We cannot think of the mystical ﬁnion‘of Paul ﬁith
Christ without acknowledging that this iS'inextricably part
of the faith of Paul,. Paul was a mystic in the sénse that
he experienced a divine presence in his soul, But this
experience was not peculiarly his dwn; for 1t was the
prerogative of the entire Christian community.5 " The
mystical présence of Christ in the individual believer,
and in the ~community of believers, is but his developed
doctrine of the spirit, "6 It 1s not a pantheistic absorp-

1 S, Angus, The Mystery-Religions and Christianit
(Charles Scribner's Sons, 1525} P, 296 Quoted In RoIston, og.cit
2 a, Deissman, The Religion of Jesus and the Faith
of Paul, ps 196, .
Ibid,, p., 223 4 Loc, cit

S E, Andrews op, cit
[ Y . 3'
6 Tbid., p, 83 » PP. 83-7
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tion which Paul has experienced, however, for where he
comes closest to:dliowing thislinterpretation, "It 1s no
longer 1 who live, but Christ who lives in}me,“l is
immediafeiy'followed by wqrds "which exclude any
péhtheistic.1nterprgtation, ané reveal an experience
still grounded in historic fact.“z

| Albert Schweltzer while mainta;ning that Paul was.
not influenced by the Hellehistic mystery religibns
feels that his doctrine of union with Christ, prepared
the way for the Heilenization of Christiénity. He sur-
ﬁrisingly finds that John shows the influenceAsf Hellenismzb

because unlike Paul's Christ-mysticiSm, John has a God=-

'mysticism.? "This is most clearly seen in 1 John 1ii, 2,

which expresses the idea of deification through the wvision
of God, even though it stands here in an eschatological
context,"®  The Fourth Gospel is also quoted to show this:
"that they may all be one; even as thou, Father, art in me,
end I in thee, that they also may be in us, so that the world
may believe that thou hast sent me ,"° Hére,the~5being in
Christ," is also a "being in God.," But Howard believes that
Schweltzer puts an impossible strain-énfthe text.6

In view of the fact that the Foﬁrth Gospel opens with

1 Galatians 2:204

2 E, Andrews, op. cit., P. 87

33 3038338538330 3303030332003003003d0333dSIOEP30083030300002033d03000000¢

3 w,F, Howard, The Fourth Gospel in Recent Crite .
icism and Interpretation p. 165, CommentIng upon Die Mystlk

des Apostels Paulus 30),

4 Ib14., p, 163
5 John 1721

® W.F. Howard, op, cit., p. 234,
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the great thesls, "In Him was 1ife," and closes with the
emphatic statement, "That believing, ye may have life
through His'name,"l '1t.does not seem necessary to take.
Schweitzer's charge of God-mysticism as contrasted to
Christ-mysticism too seriously.? Therefore, the Hellen-
izing influence yhich has been assumed because of this

should be discounted,

The Christian and the Suffering of Christ

If the Christian dies with Christ and is railsed with
Christ, should he participate in any way in the suffering
of'Christ? Paul apparently thought so when he wrote:

"Now I rejoice 1p my sufferings for your sake, and in my
flesh_I complete What remains of Christ's afflictions,,."®
Paul does not mean to say that the.suffefing of Christ was
not.sufficient to bring salvation to men, Rather, the
mystical ﬁnion with Chriét will b;ing with iﬁ a.sharing of
the sufferings of Christ, Paul rejoices in this, because
this brings him closer\£orthe ideal of a life completéiy
conformed fg Christ. But Paulwdoes not loék upon ascet;

icism in itself as being in any way valuable, Sﬁffering is

only meaningful as a sharing of the experience of Chriét.

Mysticism and the Church

Paul 's’ mysticism involvés more than "that of personal

1 5,F. scott, op. cit., p. 234

2 1 John 4:15 gives grounds for the charge of God-
mysticism, But this should not be surprising when after all
the mystery of the Trinity is involved here,

5 1 Golossians 1:24
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fellowshlp constituted by man's response of obedient
faith,"t " In Paul's Christ-mysticism the believer has
the mind of Christ and he is in Christ, There is nothing
quasi-physical in this, however, and the one in Christ is.
this in more than a local way,? The "New Creature" has been

transplanted into a new sphere where God, the Spirit, Christ

s

 the Church, all express the reality of the world of the

spiritrs "The disciple 1s a new man becauee his life is
made up of these new relations, new loyalties, and new
powers, which come to him in this sphere nd This does
not mean that this mystical union is of the metaphysical
kind5 but one in which the relationship 1s both mystical
and eth1cal 6 "For that reason the union must be renewed
day by day in a continuing attitude of faith in which man
trusts in God and so receives ‘the grace of God in living
fellowship,"7 which means at the same time, fellowship
with the Christian community. -

Paul's Christ-mysticism in its community aspect isv’
yet another difference from that of the mystic l It was
usually a solitary way that the mystic trod but for Paul

his experiences were to be shared by all who would accept

1 | o
H .F, Rall, According to Paul, p., 72

E, AndreWs, op. cit,, pP. 83,

2"

H,F, Rall, op. cit,, p, 73,
Ibid,, p. 74,
Ibid,, p. 80,

..____Ibid., po 810
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the life in Ghrist 1 'This means that the meaning of
Christ is a shared meaning--"the basis of that particular
koinonia, or community, which is ‘the church, n2 Albert |
Schweitzer 1nterpreted Paul to say that the experience
was one of entering 1nto the corporeity of the Elect
"The Elect share with one another and with Christ a
corporeity which is in a special way susceptible to the
action of the pcwers of death and resurrection, and in
consequence capable of acquiring the resurrection state of
existence bcfore the general resurrection of the dead take
place."5 This 1s 1n.keep1ng ﬁith the Hebrew ccnception ér
corporate personality where eacy trahsitioﬁ between a state ﬂ
of 1life and death is made., One still belongs to the body ‘
of the elect even after death, |
John Knox holds much the same view abcut the chrictian
community cs.does'schweitzcr. UHc claims that when'?aul«"
"speaks of himself as 'a man in Christ,! he refers to the
féct that he hag‘bj God's grcce, been made a part ofrthat
ultimate, eschatological order, that divine coﬁmunity of
love, which in the Gospels is called the kingdom'of ch,'
and which is alreadj proleptically and particlly,present

among us as the church, whose "spirit" (that is, thevinner

T8 3088380333038 00300090000030303003dd0200006060200d00000dddd0080d0¢10

S. Cave, The Doctrine of the Work of Christ, p, 64

2“J. Knox, Chapters in'a Life of Paul, p,. 112,
5 A. Schweitzer, op, cit., p. 116
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principle which constitutes and distinguishes it) authen-
ticates itself both as the(Spirit\of God and as the'confin—
uing reality and presence of Ghrist.";‘ |

It is gustomary to interﬁret the Gospel of John as the
work of a Christian mystic, Indeed, this doctrine of a
mystical union with Christ which allows a direct flow of
the higher lifevfo the believer, 1is the Centrgl'and chargct—
eristic thought of the Fourth Gospel,® Jesus requires that
his followers should abide in him permanently, "I am the
vine, you are the branches, He who abides in me, and I in
him, he it 1gvthat bears much fruit, for_apart from me you
can do nqthing.“5 This is certalnly a mystical relationship
of the very cloéest nature. It means that all believers are
also cloself_bound together through Christ, In view of this,
it does not seem pogsible,that the Cqunsdlor which_Jeéus says,
"I shall send to you from the Father, even the Spirit of

truth," can be other than the direct communication of

himself, It is to the everlasting credit of John that he

points the Church back to the source of its faith, the very
life of Jesus,'so that we must not think of John's teaching

as mystical imaginations, "The inward experience, the

~historical reminiscence, these two are equally necessary,

and explain and complete one a.nother.";5

1 J, Knox, op. dit., p. 113,

EJF, Scott, op, cit,, p. 289,

2

3 John 15:5

4 Jonn-15:26

S E.F. Scott, op, cit., p. 299
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A summary of what happens to the one who confesses
that Jesus is the Son of God, 1s found in ﬁhe‘Firs@ Epistle
of John: ™Whoever confesses that Jesus is the Son of God,
God abldes in him, and he in God,"! "So we know and be-

‘1ieve the love God has for us, God is love, and he who

abldes in love abides in God, and God sbides in nim," 2
Here 1t 1s pléin that the love which we legrn'about is not
the love which we had in the first place, but the love which
comes from God, These two verses of scripture dembnstrate'
clearly how the earthly Jesus 1s the outward experience
which results in a mystiéal union with God, and 1s then an
inward experienée. The final validity of our reiigioqs
éxperience'is to 1ive in love, because this means to 1live
in union with God,® It is in the church community that
this 1ife 1s most perfectly exempiified, because to live

in union with God also means to 1live in union with the

people of God,

Mysticlsm and the Eucharist

~In the Fourth Gospel, the passage which may refer to the
eucharist sacrament suggeéts mysticism, "He who eats my

flesh and drinks my blood abides in me, and I in him, "¢

If this is true it is the climax of Johntg sacramentalism,

The disciple in this way attains to a mystic union and it
is the life which elsewhere followed from faith.5 It seems

5353303303330 33303038303000909293093020938320003033303300909309000800600 1

11 John 4:15
2 1 John 4:16

3IC.H. Dodd, The Johannine Epistles, p. 117,

4 Jonhn 656 s
5 John 6+40 _47. IR 1e. 36,



PP IIIIIIIIIIIOIDIDDIIIIDDNISIIOD D O 4

(35).

more reasonable, however, to assume that the emphasis is
still on faith in the Person of Christ, and the thought 1s
that his flesh and blood are crgans of his spirit 1 and.

as such are important for humanity. This,is suggested by
verse 63 of this éame-chapter: "It is the spirit that

gives 1life, the flesh is of no avail; the words that I

have spoken to ‘you are spirit and life, ne As Hoskyns

and Davey say: "There is no-evidence that the author of

the Foﬁrth Gospel has in mind a contrast between a spiritual
religion of the Word and a material sacramenfal religion,
Everything points in an opposite direction, Christianity

is the spiritual religion not becauseAit is divorced from
the physical Worlé, but because the,Flesh has been submitted
to the Spirit, and thereby vivified, The body of the,Chriét
end the bodles of those who believe in Him are Living Flesh;
and water, bread, and wipe have beenivifified;as:the means
by which this transformation maj be éffectea."5‘ "He spoke
the creative words which called men from death to life; He
made bread and wine to be His flesh and Blood, He 1s, in
fact the Word incarnate, Verse 63 1is the expression of

2ll this, and must be applied to the discourse as a whole, ﬁ
not merely to one section of it, and also to the whole of

the LOrd's teaching.“4 Here then, there is no conceivable

This 1s a probable explanation why John may
have transferred these events from the Last Supper,

2 John 6:63

5 E,C, Hoskyns and F N, Davey, op, cit,, p., 304

4 Ibid., p. 305.
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i contrast between discourse and eucharist,l "any more than
there should be to those who today at a rite that is at
once liturgical and sacrificial hear ﬁhe"rgading of the
Gospel, await the words of consecrgtion,_and feed sacra-
mentally upon the Body and Blood of the Lord."® Patristic

exegesis of the Sixth Chapter do not refer it exdlusive1y'

‘R

to elther teaching or sacrament, . and hence is often more

satisfactory.3

Mysticism and Eéchatologx

As we can experience in a measure at least, the "New
Life" now, this means it is known in the time setting of

what is often callgd realized eschatology, Paul himself,

-

1 : .
This may seem to be an opposite conclusion to
that reached regarding the distinction between the Word and
baptism, But the point at issue there was the objectivity
of the power of baptism, (See page 21) Here the issue is
simply whether, for the one who has received the "New Life,"
the discoursé or the eucharist supplies spiritual food,
2 Both must do this, but 1like the conclusion reached regard-

a “  1ing baptism, only the appropriation of the Word gives any

o meanling to the sacrament, As for baptism, it would be

irrelevent to claim objective power for the eucharist on
¥ this basis,
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3

: 2 ' .
-a 505 E.C, Hoskyns and F N, Davey, op. cit,,
P. .
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5 Ibid,, p, 305,
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fully expected a drastic fulfiliment of the apocalyptic

end of the present order, for he wrote, "then we who are

alive, who are left, shall be caught up together with them

in the clouds'to meet the Lord in the air; and 8o we shall

always be'with'the'Lbrd;“l“'Pau1”Was confident for most

of his earthly existence®that he would not experience an

earthly death, ' But for Paul the resurrection of Christ

1tseif, was an eschatological event, "When Christ was

raised by God from death he became 1ife giving spirit

and was given the supreme title of Lord, a new creation

was brought into being which can be compared only to God's

cailing of 1light out of darkness in the beginning, or to his

‘making the first man a living soul;“sl ~With the resurrection

of Christ the age'to come has alréady begun, ' |
If for.Paul, Christ became Lord at the resurrection,

this was not necesSary9for.thn;’ The ‘acts and life‘of"

Christ themselves showed that Jesus was the Divine Logos,

‘The chief significance of the resurrection for John was

that i1t marked the beginning of a wider sphere of influence
No longer would Jesus be'limited-bj é»bh&siéal nature which

had restricted him, He could come” t6 his’ disciples now, no

1
1 Thessalonians 4:17

2 Tmag 15, this 1s true from the time he
became a Christian, . ‘

3 Frank C, Porter, Apocalyptical Conce tions
of Paul, Journal of Biblical Litsrs ure, P. 289 1in

T.S. Kepler Contemporary Thinking about Paul;
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lenger restricted by material obstacles, In John, fhe
resurrection, the ascension, and the‘pafeusia, all are
pafts of the same movement, When Mary attempted to
touch Jesus she was.told she muet'not as he had not

yet ascended to the Father,! Tﬁat'very same evening

he no longer forbids‘his disciples to»teuch him, The
ascension hae,been_accomplished and.the parousia was the
return, Thus the parousia is'sepafated from the resur-

rection by a scarcely perceptible int_erval.2

For the purpose of this work, it is not necessary

te consider‘in great detall the various theories regarding

Pauline and Johannine eschatology, 1t is sufficient to

~reeognige that Paul was fully aware of the present

existence of the "New Life" and that the "New Creation“

was here even if Christ did not return 1n the manner of

the primitive expectation It must also be admitted that

thn sometimes. falls back upon the tradition of primitive
eschatology. “For this-is the will of .my Father that
every one’ who sees the Son and believes in him sould |
have eternal life' and I will ralse him up at the last
day "8 While both Paul and John were emphatic that the .
"New Life™. had begun they both looked forward to some
future suprahistorical goal "
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1
John 20;17
2

E.,F, Scott, op, cit., p. 308

3 Jonn 6:40
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Chapter 5
THE "NEW CREATION" AND ETHICS

If the "New Being" in Christ had become metaphyg-.m
ically a new‘personaliﬁy, we Qbuld not expect to find this
creature capabie of sin, "The "New Creature" in Christ
in this case, should bé a éomplétely perfectéd Christian,
But, as has been pointed out in a previous chapter, while
something heppens metaphysically as God acts to raise a‘
man in newness of 1ife, the "you" still remains "you"
in the Pauline concept of "New Life," While the Christian
had died to the flesh, characterized and dominated by all
its lusts, and was henceforth to be aware of é new power -
enabling him to live to the spirit; somehow he still was
troubled in varying degrees'with man& of-the‘old passions
and evil desires, . Paul faced thié problem when he advised
the Colossians, "If then you have been raised with Christ, -
seek the things that are above, where Christ is, séated at
the right hand of God%...,...;fPut'to death theréfore what
1s earthly in you......"?  Wnile Paul would speak absolutely
about being raised witthhrist he would not allow theﬁrelig-
fous emphasis to submerge the ethical and he called Christians
to be moral, He called upon Christlans to become in fact

what they were ideally, Thus the new man is one who is

Colossians 3:1

2 Golossians 3:5
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/

made over in spirit and in chargcter/and despite the fact
that he may still sin he has come under the power of the

goodness of God and because he has the power ofmthg Holy

Spirit, he has the épirit of holiness and iove.

By the’impgrtation of the splrit of the risen Lord a
new 1ife had begun, "yet that was not all, His 1life must
conform to‘his;new exalted status of being "in Christ" (ev
Xpistw) i,e,, mystically and intimately united with Chris?.
By this union he was assured a place in the eternal destiny
of the world, in the new age soon to be ushered in, Death,
should that come before the dawn of the new age, would have
no effect save that of br;nging the Christian into an even
closer union freed from any dangef of relapsebinto sin.“l
But sinée»Paul is an ethical=anarchist-in theory when he
says "All things are lawful for'me,"2 1s it possible for
any ethical test to indicate whether he is conforming to
this exalted status of being "in Christ." If all things
were truly lawful for the Christian it would be impossible(
for him to relapse into sin, hence, his "New Life" would
be absolute even before the "new age." "™ihen he éays,

'All things are allowable;' he really“means it..;There,
1s a 'but', of course, there always 1s; only he was trying

to make 1t an inner tendency, not an external compulsion, "

1 Mortson S, Enslin, Zhe Ethics of Paul, (New York:
Harper and Brothers, 1930,) pp. 63-78  (Kepler, p, 302)

"2 1 Corinthians 612

S'Francis C, Burkitt, Christian Beginnings,
(London; University of London Press, 1924,) PP. 106-34
(Kepler, p, 310)
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- It 1s Inconceivable that we can interpret Paul herevas say=
ing that the choice of right and wrong ceases to be necessary
for the "New Creature" in Christ, Paul was talking about
an attitude fegarding the law, mést_likely the Ten Command-
ments,®  "What he'wa;“not prepared to admit was that any
rule was of obligatioh,in itself, i.e; as binding between

God and himself qua rule, If the thing was r;ght»in 1tself

- you spontapeéusly should_do it, othérwise mere outward
conformity was reaiirebellipn. But on the other hand there
1s no reason why jau should got obey the law if you wanted

2 The motivation of the "New Life" was then

~ to do so."

everythiné fér Paul, and if the convért's living was done
in slavish obedience to the_law,-he was still in his sins,
The Christian has been set free_frbm the law and hence-

forth will serve in the spirit, for Paul says, "But now we

EEEEEEEREEREREIREI NI NI BN NN NN N NN NN

are discharged from the law, dead:to that which held us - %
captive, so that we serve not under the old written code
but in the "New Life" of the Spirit," "Inere 1s therefore

now no condemnation for those who are'invChrist Jesus, For

the law of the Spirit of 1life in Christ Jesus has set me frees
from the law of sin and death."g‘ Christ has made the "New
Creation " free and from now on who shéll bring any charge

against God's elect?® The man who has received the "New Life"

1 P.c, Burkitt, op, ett., p. 310,

2 Ibid,, p. 314

3 Romans 7:6

4 o |
Romans 8:;1,2-

S Romans 8:33
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1s judged by none, and now can be the judge of all things
becauée the mind of Christ now controls his mind, Paul,

however, realized the dénger in his emphasis in freedom

from the law, The Qpeuﬁatikoi at Corinth were a distréssing

example of what»éame from any teaching detached from moral

evil and this must‘be exﬁlained:” "qu I do not the good I
want, but the evil i do not want is what I do; Nbﬁ it I

do what I do not Wént, it is no longer I that dd it; but sin
which dwellé within me.“l. He is not responsible for this
sin; however, for it has taken possession of the flesh, but
his mind is free to obey God's law, “Thanks be to God through
Jesus Christ our Lord!"® But for all those who think the

"I of myself serve the law of God with my mind, but with my
flesh T serve the law of sin.”3 The "New Créature" then has
st111 the responsibility to live according to the spirit,
"fqr 1f you live acéofdiné to the flesh yéu Willrdie, Eut ir
by tﬁq Spirit you puf to death the deeds of the body you
will 1iVe."4. if then the Spirit fully controlled his mind
he should not submit to any earthly condemnation; because

from all human Judgements he could appeal to the mind of

Christ, "There can, indeed, be no true liberty which is

1 Romans 7:19
2 Romans 8;25
3 Romans 8:25

4 Romans 8:13
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requirements, Even Paul himself found that he too still dia

Christian's responsibility to the law ceases he assures them,
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not founded on Paul's conception of man as & spiritual

being, who 1ives in this material world but is subject to
another, and who casnnot therefore, gccgpt any earthly author-
1ty as final "! *

If no earthly authority can be éccepted as final, what
ié the criterion for the Christién-life?' Ramsey claims that
"divine origin of either a written law or of the natural
law (the suggestions of conscience) was not decisive for
Paul."a Thevsolution seems to be found in faith working
through 1ove,5 "In place of rules for conduct, instead of
"the law" which Christianity entirely finishes...‘.’"4 TWO
things should be said ‘about this.view: 1in the first place,

"love" still has to be interpreted which Paul himself did s0

nobly,5 and this does not finish the law of God but fulfills

'ii;sand secondly, the best way of interpreting love is by

man's experience of God through the law, prophets, and
Christ., "But now the righteoﬁsneSS"oijod has been mani-

fested apart from law, although the law and the prophets bear

witness to 1it,,.." n? In Judaism religion and morals were

essentlally identified and the: great requirement was conformity

to God.,®  "you shall be holy; for I the ILord your God am

1 .
EJF, Scott, Varieties of New Testament _Religion,

| (New York: Charles Scribner's Sons, 1943)) pp 108-20. (Kepler, p.358)

2 P, Ramsey, Basic Christian Ethics, (New York:
Charles Scribner's Sons, 19951,) p, 84,

% 1bid,, p. 78
4 1oc, ecit,
S 1 Corinthiang 13,

® Romens 13:8, Galatians 5:14
7 Romans 3:21

® M. Enslin, op, cit., p. 304.
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"He was a God of righteousness and of holiness; and
holiness--at least in the days of'Judaismp-signified moral
purity."2 In the life of Jesus was made manifest, then, the

righteousness of God, and Jesus was of spotless character and

Ev revealed the love of God perfectly'.3 - If then the Christian
4 '1s to be in mystic union with-christ,vand this lay at the

E bottom of ?aul's'thinking,4Athen the same strict moral

F requirements as revealed by Christ, were binding upon the

believer, "Anythiné that would tend to sully Christ, to
join him to a»harlét, to defile the body which was his holy
temple, was an abomination and to be shunned resolutely.“5

While Christ revealed the righteousness of God in a per-
sonal way, Paul foﬁnd that even this wés not enough to keep
the "New Creature" living properly, He then was forced to
give'ethical exhoftation. But this ié not all, for after
naming all the earthy things in Colossians, chapter three,
he concludes by telling them that a reward 1s involved in

right living, and also punishment for wrong living, regard-

F R R R R R R R R

less of whether you are a believer or not, "Whatever your

g, task, work heartily, as serving the Lord and not men, knowing
f that from the Lord you will receive the inheritance as your
- 1 Leviticus 19:2 |

;, 2 M, Enslin; OP. cit., P. 304  (i,e, Kepler)
i 3

D.M, Baillle, writing in God was in Christ,

e claims that because Barth repudiates thiS—WEEEEE—EETE"—EEIﬁking,
‘ he fails to take the incarnation quite seriously, "The word 4
became flesh, ang

dwelt among us," (John 1l:14) According to
the view of Barth

it seems that only the "word" i :
and in this cage " y s revelation

Christ lived for nothin and the word wa
made flesh in vain," pp 53,54, ® )

¢ M. Enslin, op, cit,, p. 305
5 Ivid,, p. 305
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reWardg you are sérving the Lord Christ, For the wrongdoer
will be paid back for the wrong he has done, and there is
no partiality."l )

In the Johannine writings we find much the same approach
to ethics as attempteé by Paul, The guiding principle was to

be love, "A new commandment I give to you, that you love one

- another; even as I have loved you, that you also love one

n2 As in. Paul, 1ove.is.equated with the commandments-

another,!
"If you keep my commandments, you will abide in my love, just
as I have kept my PFather's commandments and abide in his

love ,"S 1nig passage is from the vine analogy, which pictures
the disciple of Christ in a very close mystical union: "He

who abides in me, and I in him, he it is that bears much fruit,
for apart from me you can do nothing,"4 ‘This mystical relat-
ionship means that ﬁhe "New Creature" will henceforth share the
love which abides in him,,and ﬁherefdre the experience is then

one with the éommunity of believers, ' The love WhiChiJesus

revealed is to be the example for his followers, "This is

my commandment, that you love one ‘another as I have loved

you, "S  a131 this is in very close agreement with %he’ ?auline
ethicr-r

In the Johannine writings, as in Paul, we face the problem
of dealing with_ethical,anarchists. The First‘Epistle of
John is aimed at an early form of gnostic that bore,the

1 Golossians 3:23-25

2 Jonn 1324

3 John 15:10

4 John 15:5
S John 15.12
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wrong kind of fruit and so failed to prove discipleship.1
This is the reason for the apparentiy contradiotory state=~
ments which appear in this epistle. We read-' "if we say
we have no sin, we deceive ourselves, and the truth is not
in us."2 If we can accept this we will have difficulty
with: "No one born of God commits sin- for God's nature
abides in him, and he cannot sin because he is born of
God "3 If the second statement were true it would solve most
of our difficulties in Christian ethics-—indeed it would solve
them all, But it does not bring us any closer to solution:
than Paul's "All things are lawful for me,"*  Both state-
ments give the extremevposition of the ethical anarchist,
The writer of the First Epistle of John had in mind a
specific situation, however where the gnostics believed »
that when they attained to the higher gnosis their evil
bodies did not matter, and the sin which their bodies
committed did 1n no way affect thegnosis, SoAlong as
they had this right knowledge they were immﬁne from |
sinning, Pegaidless of what they did, This is a delusion
according:to the writer of the Epistle; and'they are to
face up to the fact that theydotsin. ‘Then.to further

emphasize his point, he tells them. that if they have been

1 Wnile John 15:8 1s not directed towards the
gnostic menace, the words are useful to describe the situation,

21 John 1:8
31 John 3:9

% 1 Corinthians 6:12
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born of God they cannot sin, This can only mean that‘they
cannot sin with impunity but should be motivated to live in
purity by thelr exper;ence of Christ, In this séme Epistle,
appears three tests for Christian faith:  (1) "And by this

we may be sure that we know him, if We keep his comm'andments."1
(2) "By thié'jou know the Spirit of God: every spirit which
confesses that Jesus Christ has come in the flesh is of God, "2
(3) "Beloved, let us love one another; for love is of God,

and he'whoFLOVes i1s borh of God and knows God, He who does
not love does not know God; for God is love,"d By these

tests the Christian must not only have made the right
confession but must keép the commandments and also be
motivated by a love which is of God, and this understanding
comes through the Son, "And we know that the Son of God

has come and has given us understanding, to kﬁow him who

is trueg..;"4'>

In both Paul and John, we find that the "New Creature" 1is
dependent upon God for the good that is in hlm "Byt by
the grace of God I am what'I am, end his grace toward me was
not in’vain. On the contrary, I worked harder than any of

them, though it was not I but the grace of God which is with

me "5" In John, Jesus is reported to have said, "ap&rt from

me you cgn>do nothing."6 Yet, "Never is human action more

1 1 John 2:3
- |
1 John 4:2
3 1 Jobn 4:7,8

4 1 Jobn 5:20

5 1 Corinthians 15:10
6 John 15;5
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truly and fuliy personal, never does the agent feel more
perfectly free, than 1ln those momenfs of which he can say
as a Christian that whatever good was in them was not his
but GOd'S."l ‘It 1s not right to think, however, that
becausé God's grace 1is prevenient the Christian is not
fesponsible for his actions, Unless the process of becom-
ing a "New Creature" means a comblete/ﬁetaphysicél change,
the "New Being" must still be responsible for his actions.
But the man ﬁhd has experienced the "New Life" also knows
that the love of Christ controls him;g This 1s indeed a
paradbx and can no more be explained than God's mysterious
action of making a mean a "New Creation " "It is false to
this paradox to think of the area of God's action and the
area of our action being delimited, each by the other, and
_ distinquished’from each other by a boundary, so that the
more of God's gracé'theré is in en action, the less 1s it
my own personal 'acticm‘.""5 The "New Creation" has~entéréd
into a new relationship'which has no boundaries between
God and man, but is creative because it is interpenetrating
as man responds to the love that was first‘God'é "We love,
because he first loved us, If any one says, "I love God-
and hates his brother, he is a liar nd This love 1is also

XXy

for the neighbor and should result in the "New Creation's"

1 p.m. Baillie, God Was In Christ, p, 114

2 2 Corinthians 5;14

® D.M, Baillfe, op, cit., p. 116
4 1 Jobn 4,19, 20,
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concern for the very-salvation of his neighbor, Here is an
exampie from Paul, of\ths crsative_interpenetrating love
as the love of Christ controls us,1 for, "Working together
with him, then, we eutreat you not to’sccept the grace of
God in vain, For he says, 'At the acceptable time I have
listened tofyou,'and helped you on the day ofsalvation,'"2

in both John and Paul, we see that the proper result
of receiving the "New Life" is righteousness, But as Snaith
says, God doeslnof require‘ethical righteousuess'as a coudition
of salvation,5 God requires faith but this does not mean that
the sinner 1s ethically righteous. The."New;Creaiure" in bhrisﬁ
will grou in righteousness as he learns true repentanse with
years of Christian experience, "We hold therefore most strongly
that, according to: both 0ld and New Testaments, God does not
require righteousness as a condition of salvation neither
actual, nor imputed, nor imparted, He requires faith and
faith alone."é "And to one who does not work but trusts him
who justifies the ungodly, his faith is reckoned as righteousnsss.".5
While the statement that faith is reckoned as righteousness,
recurs frequently in this chapter of Paults writings, this
should not be thought of as giving the one who has faith
a}fictitional ethical righteousness. Because God requires

only faith does not mean that God is not'conerned about sin,

1 2 Corinthians 5:14

"2 2 Corinthians 6:1,2

3 ' -

N, Snaith . cit, . 164,

nine of this thesis ‘2R. C2T., P See also page
4 Ibid., p. 165 S ' ) i

5 Romans 4:5
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"He is concerned about it,!and that in part is why He is
saviour."’  When the simner comes to him in faith, he will
be enabled to éccomﬁlish?ethical righteousnesse through the
love of Christ working in him which in his own strength he

was unable to do,

1 N, snaith, op. cit,, p. 171

2 Righteousness is a word which requires extensive
study, For the purposes of this thesis, however, most diffi-
culties will be resolved by discussing two meanings of right-
eousness in its biblical use, Righteousness primarily is a
religious word rather than an ethical word, In Paul, it may
be used only in its religious, or salvation sense, but never

only in its ethical sense, Therefore, to be accounted as

righteous is to be accepted by God,  Here the meaning is
purely religious, Most apparent contradictions which are
usually presented by the use of the word righteousness can
be resolved when its primary meaning is not overlooked,
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Chagter 6

FAITH AND THE WORK OF CHRIST

Men’afe required to make a decisioniabout Jesus Christ
that ultimately affects their,salvation.v "1 The wordvie
near you, on your lips and in_your heart"(that is, the
word of faitn which we preach); beoanse, if you confeee
with your lips tnat Jesus 1s Lord and belleve in your
heart that God-raised him from the dead, you will be
saved.“1 In these versee;bPaul reqﬁires men to confess
to certain.beliefs about the Lord Jesns Christ, and bluntly
seems to state that such belief is a‘oondition of salvation,
By the very attitude ‘that men take toward Christ, men‘are
judged, But this is not peculiar to the theology of Paul
for John also requires belief in Jesus as necessary for
life in his name “But these are written that you may
believe that Jesus is the Christ, the Son of God, and that
believing you may have life 1in his name'"2 He who doee not
believe is condemned already, and the judgement is that men
prefer darkness rather than light, 3 Mere belief, we shall
see, does not exhaust the content of faith for elther Paul
or John, It is impossible, however to have faith without
having some knowledge about what you have "faith in," and

1
Romans 10:8,9

2 John 20:31

3
John 3:18,19,
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the two passages just quoted shoﬁ that the Christiant's faith
must be "in Jesus Christ," For Paul, the beliéf‘must not
only be in the Person of Christ, but in the resurrection of
Christ, The Johannine passage, oﬂ the other hand,win its
context has possiblj special reference to the signs which
Jesus dld during his post resurrection éppeérances, but these
along with his whole 1life work warrant the belief that Jesus
is the Christ,

In these two contrasted passages the éssential differ-

: . y,
ences between the conception of To TirTevelV &1

_)Sfid4ﬁ’°V' for Paul ahd John can bevdistinquished. For
Paui, the ppominent element is the grace of God toward
sinners as manifested and pledged as God was in Chirist,

It is the death and resurrection of Jesus which feveals fully
this.gﬁace and this is to be laid hold of by faith,l Butb
for John,.ip 1s’the-ﬁecgésity of a belief in the metaphysical
-relationship of Christ ﬁith God'which has his main concern,®
Moreover, TJljsTeug |V as used by John'may mégn the first
stirrings of faith or any further development up to the
fullest assurance-5 Qven to the belief that Jesus was

raised from the dead.4 'While it-ﬁay appear thatvthé act

of belief is placed at the beginning, in reality 1t is the
end of a religious experience.s“‘"John himself apnears to

set out with the thesis that Jesus was the incarnate Logos,

1 Romans 5:25; 4:24; 10:9; 1 Thessalonians 4:14,

2 . : '
Paul, of course, also affirmed this,

% Jonn 11. :15; 13:19; 19:35, 20; 31,
4 Jonn 208, 25,29 : ‘
5 E.F. Scott, Tbe_Fourth'Gospel_ n DA
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and to deduce from this assumption‘the'Whole story of His:
'1life and work, But the_speculatite idea,....was an after-
‘thought, "1 "The tbelief! is no mere formal act, but'the
outcome of a deep inward conviction, and only as such does
it have valldity ‘and meaning."2 |
Paul agkss "And ‘how aro‘they_to believe in him of
whom thej have netef’héordé"s John we héte’notéd, used
the practical solution of writing so that they might
believe.* g0 did Paul of course, but in his epistles he
introduces the preacher as the means of procloiming: "so
faith comeo from what is heard, and what is heard comes by
the preaching of Christ.?s. Paul is not relying upon a
merely a human voice as the means of genérétiﬁg faith,
Where the gospel 1s preached God is active-.'“it Pleased
God through the folly of what we preach to save those who
believe."6 And whet is this folly that was preached?

_"For the word of the cross is folly to those who are

oefishiﬁg, but to .us who are being saved it is the power of

God,"”  That falth comes through the power of God and not
only through the human presentation of the message is
shown in 1 Corinthians 2 4,53 '"...my speech and my message

were not in plausible words of wisdom but in demonstration

of the Spirit and power, that your faith might not rest in

the wisdom of men but in the power of God," But God will

tAREERERRERERERE

1 E.F. Scott, The Fourth Gospel, p. 268
2
Loc, cit,

5 Romans 10:14

4 John 20;31 5 Romans 10:17 6 1 Corinthians 121

7 1 Corthinthians 1:18

53
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not force men to.have faith in the messege of Christ,
but in & very real way each man makes his own decision:
" ..but by the open statement of the truth we would
commend ourselves to every man's consclence in the sight
of God, And even if our gospel'is veiled, it is veiled
only to those who ‘are perishing."l 7 |
While for Paul the word of the gospel with power
has the means of bringing forth faith the words spoken

by Jesus as reported in John have yet an additional

‘function. Those Who»alfeady believe in Jesus must

still fespond to his words:; "Jesus then sald to the
Jews who had believed on him,rfIf you continue in my
word, you are my disciples "2 While some modern
scholars find lgggg teaching in these sentences, the
most general interpretation is that "Jesus manifested
Himself, 1ike any other great teacher, in the truths
concerning God and human duty’to which He gave utter-

ance, and that we receive Him, His essential mind and

'spirit, in the believing apprehension of His words.“3

In addition to this, however, we must recognize that in

the 01d Testament usage, a divine word is a vehicle'through S

which God communicates part of Himself, When Jesus says,

"the words that I have spoken to you are spirit and life, néd
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1 2 Gorinthians 4:2,3

2 John 8:31 (also V.24, 6:63, 6:68, 17:8, 15; 7)

3
E,F, Scott, op. cit., P. 284 (see also p, 285)

‘¢ thn 6:63.
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a communication from God is meant. In chaptér 15, of
John, the effect of the words of Jesus can mean a "New
Life" of mysticél union, "If you abide in me and mj words
abide in you...."l Here belief has blossomed into the
richer relétionship of a trusting faith that means
obedieﬁée, and complete>reliance upon the’source of the
"New Life " |

Paul does not stress the words and signs of the-

pre-resurrection Jesus as the means of bringing forth the

' response of faith, Rather is it to the foot of the cross,

that Paul leads, where men are Judged as they accept or
reject the grace of God, Why in this act of the cross

d1d God take the initiative? Christ died because Do
between God-and sinful_mﬁnhthere~was enmity, Two verses
show this: "For if whiie we were enemies we were recon-
ciled to God‘by the . death of his Son,..."z "As regards
the gospel they are enemies of God....,"s. The word -
EXCOpol wused in both these se'ntence‘_s‘is used in the
passive sense of objects of wrath.4' Sinners are here the
objects of God's wrath and it'seems only reasonable to
assume that God in this situgtion'needs a measure of
reconciling.5 "It 1s not suggested, however, that it 1is

man that is capable of doing the reconciling work, for the

1 John 15:7

"2 Romans 5:10

3 Romans 11:28
. 4 Compare in latter pavssage, .the contrast with 3’Y)’77'77‘TOL
'beloved:!, .

S The New Testament never specifically stétes this,



9%
>
>
0
=
o
=
o
‘.Y”
0
o
"
-
0
>
o
ad
%’

(56) .

Gospel message is that "God wac in Christ reconciling
the world to himself,"l The phrase "not counting their
trespasses against them...."2 strongly suggests a»mcasure
of reconciliation taking place in the mind of God, Does
this phrase mean that God can‘view-the sinner more favor-
ably because of the cross? The answer must be condi tional:
only if the sinner responds in faith to this love of God as
shown on the cross can reconciliation take place.v-Other-
wise Paul would not have needed to beseech men on behalf
of Christ to be reconciled to God.5
It seems reascnable to assumathat if God 1is God he
must'hgte sin and a measure of reconciliation is heeded on
His sideras well as on that of man, The alternative to
this is‘tO‘reg&rd fhe holy love of God as'something which
means that he is a Supreme Being who. shows no passion at
all, By this view God is denied the privilege of having
feelings which are in accord with the very character of
holy love--to show righteous indignation at the rebellion
of man the sinner, This is not to say that holy love has
not the power to love the unlovable person--it has, But
God caﬁnct do anything contrary to his nature and therefore
he must be a just God and this means hils wrath is turned

against all unrighteousness Because there was 'enmityl

1 2 Corinthians 5:19

2 2 Corinthians 5:19

® 2 Cortnthians 5:20
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on God's gside also, did not cause St, Paul to doubt the
love of G&d in any way, but "the crowning proof of God's
love is just this fact that Chfist died for us, (Romans 5:9)"l

So there 1s no sﬁggestion in Paul that it is an aloof |
God who sulks until man returns to Him, but a God who comes
into man's lot and whows how he himself agonizes becauée of
the sins of man, But it would appear there is in the Pauline
passages uhder.discussion here,2 reasongble'evidence that |
God 1s not one to always look favorably upon the deeds of
man even though he never ceases to love those in rebellion,
To maintain that God somehow cannot do other than continue
to love man withéut brihging a measure of wrath against him
is nothing but a human conceit and a very unworthy view of
a righteous God, It also empties the gospel of what could
give it its sense of urgency, Those who insist.thathod
does not need to be reconciled in anyway must answer the
question: Why does sin matter’iwaod becauge of this in
no way needs to be reconciled?

It 1s the fallure to admit that God also needed to
be reconciled which causes great difficulty for some of our

leading theologians of today, - D,M, Baillie, for example,

God being reconciled to man, but of man being reconciled

3
to 'God," He then attempts to honestly face up to the two

Johannine? passages which use '>\¢rr/v05 and the oﬁe

L 1 : |
James Orr, "Reconciliation," Dictionar
of Christ and the Gospels, p. 475, . =

2
Romans 5:10, 11:28, 2 Corinthians 5:19, 5:20, 5:19,

S DM, Baillie, op. cit., p. 187

4 1 Jomn 4:10, 2:2,
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Pauline passagel which uses the word { A&7 Tnpiev,
Here he concludes that in the John passages = ( A ropO5

" does not mean anything iike appeaéinngfuan angry God,
for the love of God is the starting-point, ‘fHerein is
loﬁé, not that we loved God-but: that he loved us and sent
his‘Sonfto‘be,the propitiation for our'sins.l“g -As regards
the Pauline passage, he<is anxious to~quote“pfofessor C.H,
ﬁodd, who assures us'that'the“rendering tpropitiation' is

3

misleading, Dr. Baillie suggests 1t would be better to

simply translate the word "mercy seat" or "place of for-

giveness"?

and to this few scholars would seriously object,
But even after considering Dr, Baillie's position, there:
doesrnoy seem any real basis for conecluding that God is not'
redbnciléd by the work of Christ, If only men showed enmity
against God and thére was no resentment on the part of God,

the language of Paul about “Making peace by the blood of his
n5

cross, sounds very strange if 1t 1s necessary to make

peace,with a God not at all wrathful at "vou, who once were
estranged and hostile in mind doing evil degdé,.."s

Dr. Baillie is correct when he observes that the
New Testament does not speak of God being reconciled to man,
It shouldlbe_noted that only Paul ever uses the word recon-

'ciliation. While npt stating the need of God's reconciliation

1 Romans 3;24rr,

2 D.M, Baillie, op, cit,, p, 187,

3 Ibid., p. 188 ¢ Loc. cit,

S Colossians 1:20

6 Colossians_1:2l -
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-

specifically Paul aimosf does, and can on a'sound'basis

be 1nterpretéd to do so,l It seems very unsatisfactory to
take the position which Ba111ie does, yet he 1s by no
means‘alqne,' so that the Greek iNrTPeSs  ang i1 her 'T"I)FJW

2 and even

must be emptied of alltmeaninglof propitiation |
expiafion.VVWhat is significant 1s that there was value in
the death‘of Chris£\forgboth God and man, and'anj theory

of étonement'mﬁét doijuStice to this, There can be no
'sugééstibn, however;‘that "the death‘of”dhfist was neces-
sary in order to change én‘unforgiving God info a merciful
aiSpenser of grace;"5 .This would be a monstrous suggestion

that the death of Christ worked a change in the very nature
of God himself,?

See pages 55 ff, |
The'purpose of this thesis 1s not to work out

a full theory of atonement, It will be enough to state that
crude theories of substitutionary atonement or crude satig-

~faction theories are not suggested. Neither is the fact that

?God was in Christ" overlooked in this thesis,
| S Elias Andrews, op, cit,, p. 50.

4 It has been of great satisfaction to have

- reached the conclusions of this chapter independently and

without reference to the Doctrinal Statement of the United
Church Basis of Union, or to the work of James Denney, or.
P, T, Porsyth, 'I now support my findings with a few brief
statements from these three sources, T do not wish to be

charged with any of their excesses, however, ,

1. The United Church Manmal, The Basis of Union, Doctrine,
Article VII; ' Of the Lord Jesus Christ "e...."For our

redemption He Tulfilled all righteousness, offered Himself
a perfect sacrifice on the Cross, satisfied Divine justice

-and made propitiation for the sins of the whole world," p, 15,

2, James Denney, The Christian Doctrine of Reconciliation, (London:
Hodder and Stoughton, 1917,) B

"eeeodlt 1s not by unconditioned love--an expression to which

no meaning can be attached which does not obliterate the
distinction between right ang wrong--" p, 235

"....Instead of God Deing man's chief end, man is made God's
chief end, God has no raison d'etre, so to speak, but to
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look after us; the type of religion becomes hedonist rather
than ethical; there is a loss ofreverence, of awe, of solemn
worship, of concentration on the moral 1ife." p, 236

"eeo..We cannot dispense with the idea of propitiation, Arrf s,

,ﬁ,fnrfilavg ‘we cannot dispense with a work of reconciliation
which as objective as Christ Himself, and has its independ-
ent objective value to God,...." p, 236

"...1t 1s possible at the same time to love and to be justly
estranged; yes, and at the same time also to work for the winning
again of the offender against love." p, 237 .

"e.oIf sin makes a difference to God--and that it does is the
solemn fact which makes reconciliation of interest to us--then
God is not immutable, and His love is not immutable, in the
sense assumed, He has experiences in His love," p., 237,

3, P,T, Forsyth, Positive Preaching and the Modern Mind, (Lon-
don: Independent Press Ltd,, Memorial Hall, London, E,C, 4.
Third Edition 1949 (first published 1907).

".....No one can forgive in full who does not feel the fullness
of - the offence, To feel the fullness of the offence as the

‘Holiest must, i1s also to feel the wrath the. Holiest feels,,,"

p, 250, ‘
"....He folt the weight of God's wrath in full, i,e, not God's
temper but God's judgment; which for Him was God's withdrawal,
the experience of God's total negation of the sin He was made,
Grace could only be perfectly revealed in an act of Judgment--
though inflicted on Himself by the Judge,...." p. 251

"It may freely be granted also that the reconciliation
of God (by Himself in Christ) is not very explicit in the New'
Testament--for the same reasons which forbid the missionary
preaching to his heathen on such a theme, The New Testament
represents but the missionary wtage of Christian thought and
action, But the idea is not therefore untrue, If not explicit
in the New Testament, it i1s integral to the Gospel., It is
involved in the moral quality of holy forgiveness and in its
divine psychology." ©p. 253 S :
"I have wished to indicate that an explatory atonement gives
éxpression, by its searching moral realism, and its grasp.
both of holiness and sin, to an element in Christianity which
has a crucial effect on the depth, wealth, and moral pene-
tration of the preaching of the Gospel, The matter is, of
course, a doctrine of the Church, and.not a test of Personal
Christianity, It is not a Quincunque vult, It will only
venture to say I never knew my sin so long as I but saw
Christ suffering for me--never until I saw Him under judgment
andzggalized that the chastisement of my peace was upon Him, "
p. *
"The note of Judgment has gone out of common plety, It is
not here a question of either denouncing or unchurching those
who cannot recognize an explatory element in our Salvation,
I would simply express the conviction that their interpre-~
tation of the (Cross does less than Justice to the Gospel, and
cannot continue to carry the full KypvVyr of the Church,,,

It4;§ not sufficiently charged with repehtance and remission,”
. 4, ‘ :
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If the gospelhbf'Paul is to be understood in all
its force, we must understand thét‘it was not a God whb
was indifferent to the sins of man who “in him (Christ) all
the fullness of God was pleased to dweli."l It was a God
who while loving us while\we were yet sinﬁers,szet deeply
resentful3 of our rebellion against his Holy will, came
forth at the right time and died for the ungodly.? It is
because Paul sees the love of God able to do this despite
his'feeling of righteous wrath that causes Paul to say with
emazement, "Why, one will hardly die for a righteous man--
though perhaps for a good man one will dare even to die."5
It is because God's love can overcome this estrangement from
man the sinner which gives to the iove of God a depth which
mystified Paul, One could almost say that éod; like a
human father, had to makerup‘his mind abcdt'his'wayward
children, and in the end his love could not be subdued
by his righteous indignation and he himéélf came forth as
he~suffefed beca&se of the sing of his children, Since
God has taken the initiative and revealed his love which
has made possible a reversal of the conditions of "enmity,"
Paul can say, "Since, therefore, we are now justified by
his blood, much more shall we be saved by him from the
wrath of God, "6 ‘But wﬁile’Paul.can ;ay in one breath,
"justified by'his blood" this can have no real meaning for

1 Colossians 1:19
2'Romans 5:8

5 | .

It has been suggested that resentment could
never have produced such a revelation of God's love, I think
the answer 1s that without resentment, such would not have
bben even necessary,

4 Romans» 5:6 ‘5 Romans 5:7 6 "Romans 5;9
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‘the simner, unless he is "justified by falth." In this
event, the enmity»betweeh God and man 1is ended in 'peace,
"Therefore, since we are justified by faith,}we have
peace with God through our Lord Jesus Christ," 4
Paul is overwhelmed~w1th>the goodness of God but this
does hot,give;to>his faith a charscter which would "pre-
sume upon the riches of his (God's) kindness and_foquarance
and petience, Do you not know that God's kindness is meant
‘tovleadvyou to repentance? ButAby‘your hard and‘impenitent
heart you are storing up wrath for yourself onAthe day of
wrgfh when God}s.righteous Jjudgment will be revealed, For
he will render to e%ery man according to his works:.."l By
this it is plain that Paul places a great deal of impoftance
upon repentance, The old system of propitiatory animal
sacrifice~did not aésure a changed mind and Paul would Se‘
aware that the sacrifice which God required 1s that of a
broken and a contrite heart.2 - That is the response which

must come from one who hears the proclamation of the

gospel, Repentance.in both Hebrew and Greek 1is closely

assoclated with the root words for "turning," The Hebrew
¢ root ayi . "(? from an onomatopoetic rootisignifying to
pant‘or'groan)vis té'change one 's. mind or purpose;"5 The
Grgek, FeTorvolr means a change of mind, and it derives
its-mqrél content not from Greek but from Jewish and Christian

thought,  Repentance, "while i1t is a sense of regrét and

sorrow for the wrong-doings of the past, is far more, It

1 Romans 2:4-6
2 Psalm 51;17

5 W, Morgen, "Repentance," Dictionary of Bible, p. 225,
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is an agonizing deeire,'leading to an agonizing and persistent

| effort, to realize such a radical change in the state of the

mind as will secure and ensure against wrong-doing in the

future "l  Without the element df‘"turnins“ or "repentance"

" no "New Life" can be known. The "New Life" depends upon a

turhing from self (repentance)‘and-a turning to God in
Chribtv(faith). This is eumMedzup by Paul as he addresses
the elders of the Ephesian ehurCh, "testifying both to
Jews and to Greeks ofirepentance'to'God and of faith in
our Lord Jesus Christ."2 - Sometimes the question is asked,
What comes first, faith or repentance? "From the point
of view of theory it is a somewhat barren discussion,,.,.But
what is of lmportance is to note that in conversion both <
are inextricably joined together in the unity of a complex‘
but single moral act, "®

While repéntance 1s not specifically mentiened in the
Fourth Gospel it is includedeas in St, Paul, in the notion
of faith.‘ "A’ﬁan cannot exereise‘faith whose heart is not
right, whose moral condition and attitude of will are -
opposed to the right."* "How can you believe, who receive
glory from one another and do not seek the glory that comes
from God?">  So faith here is morally conditioned, and this
1s exactly what is meant by repentance in its narrower

sense 8 In both Paul and John, and especially of the New

o1 Gross Alexander "Repentance" ﬁictionary of
Christ and the Gospels, p., 498, . : ‘

2 Acts 20:21

5 .
J.C, Lambert, "Turnin " Dictionary of rist
and the Gogspels, p. 773, & L darts

4 Gross Alexander op. cit., p. 499,
S John 5:44
6 ﬂ-rnqg A'le?a'nrlov- A Ade . D 4006
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‘Testament as afWhoie, we can say, "Faith is the condition
of entrahce into the experience of salvetion, the enjoyment
of eterhal life; but repentance 1s the psychological and
moral condition of faith. As eternal life is unattainable
without faiﬁh,'faith is unattainable without repentance.“1
This is very close to what Bultﬁann says about-faith,
as Paul thinks of it, 1In his epistles one finds "two aets
of faith or belief ahd consequently two ooncepts of faith-
belief must be distinquished, The first is belief (in the
narrower popular use of the English word): willingness to
consider true,,... The second is faith which is self-
surrender to the grace of God and which sigﬁifies the utter
reversal of a man's preyious understanding of himself--
specifically, the radical surrender of his human Vboasting.'"z
Considerable effort has here been expended to show -
that both God and men can become estranged from each other'
because of mant's sin, This 1s what gives flith for Paul
its stark conﬁrast between hope and‘fear. "FPaith would be
cheated of 1ts purpose if the believer were to consider
himself insured by it.....The man of faith, who in view of
God's grace' is freed from fear must not forget that the
grace that emancipates him is the 'grace! of a JUdge n®
This 1s why forgiveness can never be unconditionally given |
for if God were to forgive the unrepentent it would be incon-

sistent with what we understand to be the nature of the

1 Gross Alexander IOE- cit,, p, 499

2
R, Bultmann, op, cit,, p. 330, The words
"utter reversal" can certainly Tean & "turning or "repentance,"

3 Ibia., p. 321,
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"New Life" of peace through the cross of Christ, Paul

tells those already in the faith, ",..but you stend fast
only through faith, So do not become proud but stand
in awe, ~For if God did not spare the natural branches,
neither will he spare-you."l It would be strange, theré-
fore, to.find that thé'vehange of mind" (faith psycholog=
1ca11y conditioned by fépentance) is so neceséaﬁy‘to COhs
tinue in a right relationship to God, but not at all
necessary to the original estdbliéhment of this relation-
ship, "Repentancé is indeed a.hecessary ihgredient of
forgiveness if the two terms are rightly undérstooa.
Sorrow for sin and complete renunciation of it are not
arbitrary conditions which the Sovereign chooses to exact
before bestowing a boon; they belong to the ﬁéry essence
of the personal relation between Féthef and sonlWhich has
been impaired or broken by error and‘disobedience, and
which is to be festéred in‘forgiveness;"z

Estranged from God, then, as the sinner is, the
first condition for receiving the "Neﬁ Life" is to turn
to God with a changed mind; To do this, the spectacle
of God's reconciling love upon the cross is the great
dynamic t6 produce this change, M"And I, when I am
lifted up from"the’eartﬁ; will draw all men té myself ,"S
There is thus bbthva Godwérd<and a manward movement as we

cqmefto the cross_of Christ‘to be reconciled to God, No

- Christ and the Gospels, p., 616

SR RRRRRERERERERERRERERERER]

1 Romans ll~20 21

2 :
w,T, Davison, "Forgiveness,"_Dictionary of

# John 12:32.
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longer will the "New Creature™ in Christ qttempt to merit
righteéusness undéf the 1 aw,1 forvhe has been redeemed .
from the curse of the law,? From now on the "New Life"

1s what matters "For neither is circumcision anything nor

uncircumcision, but a new creature,“3

In the cross of the
Lord the "New Creature" in Christ has found that the

world has been crucified to him and he to the'wgrld;4 Those
who have entered into the "New Life" live no longer unto
themselves but they live "for him who for thelr sake diéq
and was raised."® ,great'imporﬁanqe is atfached to the

corporate idea for "None of us lives to himself, and none

of us dies to himself,"®  "For by one Spirit we were all

 baptized into one body--Jews or Greeks, slaves or free--and

all were made to drink of one spirit."vv Paul actually
calls the church, the body quChrist,i?Now you are the

 body of Christ and individually members of it,"S

Because of the corporate nature of the Christian

community, the mystical formula, "in Christ" must also

mean in his_church, or in the body of Christ.‘,But to
state as Bultmann does that the phrase "in Christ" is
primarily_an ecclesiologicél formula?doés less than i
justice to the natufe of faith, Falth after all is "in

Christ”‘and must be a personal thing, That it means also

1 galatians 2:19

£ Galatians 3:13 .
Galatians 6:15
Galatiens 6:14
2 Corinthians 5:15
Romang 14:7

1 Corinthians 12:;13 8 1 corinthians 12:27.
R, Bultmann, op, cit,, p, 311,
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a corporate existence of the people of God is a poséible
key to a clearer uﬁderstanding of the atoning work of
Christ, Paul may well have‘thought‘of the death and
resurrection of Christ in terms of the ritual of the
“djing and'rising_qus" which had»been for so many years
the‘patfern in the Near East, Here the role as probably
played by the Messianic king on behalf of the Hebrew race
was an act of corporate religion, All who participated
in this ritual, and the acting was on behalf of the

whole race, would be ﬁystically united to their Messianic
king, So Paul can say, "If with Christ-you.Qied to the
elemental spirits of the'universe.%.;;lf then you have

2

been raised with’Christ,. seek the tpings that are above,

where Christ 1s, seated at the right hand of God," In

thought of transference of'guilt. So whan Paul says,

Christ ?Qied for me" he is using languege, which if inter-

preted in the terms of the cultus, is not forensic, This
could also throw light upon the use of i Ny pOS in 1 John,
Here would be explained the note of victory which Paul finds

in the work of Christ as he triumphed over the enemies of

this ritual, and even in animal sacrifice, there was no '
man,® It is astounding, but in Christ God bas scted, so that

the sinner can come into a close mystical union with God

through Christ, No longer will the wrath of God be turned

against the sinner, since this Would be also against Christ,

for Christ dwells in the "New Creature," and the "New Life"

:2222 22222 2 R AR AR R AR R R AR R AR AR AR R AR AR A R AR AR AR

1 Colossians 2:20

2 Colossians 3:1
3
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is "in Christ," The repentant sinner is thus accounted as

righteous in a salvafion sense, even though he is nbt
righteous in an ethical,sense, for Christ's sake.l

. For those who object to the word mysticism, the
"New Life" which comes through the proclamation of the
Gospel and‘the regenerating work of the HolylSpirit, can
be thought»of as a‘life of immediate.fellowship with Christ.
"It was John who first gave clear and adequate éxpression
to this view of the Christian 1ifé, as nothing else than
a continual communion with the invisiblevLord."2 Paul had,
of course, already appfoached this conception, but it was
not as clearly articulated, becéuse he was concerned with
the future Parousia, and because he almost separated the
earthly Jesus from the exalted Christ, But for John, the
larger invisible life of Jesus 1is only a continuation pf
his earthly life, | faﬁl did not set out in a systématic
attempt to theologically explainAthe “New-Lifé" in Christ,
He reported honestly and as best he could what'had happened
to him as he was made dead to the law, because something
had come into his life with power, By this Paul found a
new motive for ethics, "Now as always Christ will be
honored in hy body, whether by 1life or by death, For

me to live is Chiist, and to die is gain."  Paul would

1 We must not conceive of this, however, as
separating God from his own atoning work, The paradox of

God-man is involved here,
2 E.F, Scott, op, cit., p. 374

51 Philippians 1:21
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agree with John who wrote, "By this we may be sure that we
are in him:; he who says he abides in him ought to walk in
the same way in which he walked."l The "New Life"™ is thus
a life of service,

We have been dealing with the central problem of the
doctrine of salvation, It 1is difficult to explain just how
the divine and the human can come together in a life that
is at once the free gift of God and at the same time the
responsible choice of an autonomous person, That'the "New
‘Life“ comes mysteriously is attested by the Uﬁited Church
doctrinal Basis of Union, "We believe in the necessity of
regeneration, whereby we are made new creatures in Christ
Jesus by the Spirit of God, who Imparts spiritual 1life by the |
gracious and mysterious opération of His power,.....“2
What is the ultimate meaning of the "New Life" in Christ?
Paul says, "But God, who is rich in mercy, out of the great
love with which he loved us, even whén we were dead through
our trespasses, made us alive together with Christ (by
grace you have been saved), and raised us up with him, and
made us sit with him in the heavenly places in Christ Jesus,
that 1n'the:coming ages he might show the immeasurable riches
of his grace in kindness toward us in Chfist Jésus.".3 John

says, "For God so loved the world that he gave his 6nly Son,

[“I T 0B I PP IO I TIODOIOOOONODOIEOIOOOIOEOOO00PPPIEOITIOEITIISTEeENTOROeENE,

w4

11 john 25,6

2 The Manual of The United Church of Canada,

Article IX, p, 16 of the Basis of Union,

S Ephesiansg 2: 4-7
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that whoever believes in him should not perish but have

eternal 1ife "l
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"~ John 3:16
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